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‘i
. Catholics inIndonesia and
‘the Struggle for Democracy

Baskara T. Wardaya, SJ

1

Colonized for over 1350 years and gaining gdependence only after World
War Iigindonesia is relatively new to the idea and practice of democracy.
In the first two decades of Indonesian independence, democracy was diffi-
cult to put into practice because the country was undergoing a transitional
period from being a colonial territory to an independent nation Under the
threat of domestic rebellion and the impact of the Cold War, Indonesia
tri)) to democratize: but it never fully succeeded

Beginning in the mid-rooos, Indonesia was ruled by an authoritarian
government that paid only lip service to democracy. This facade was used
to cover its political and economic interests. It is interesting to note how,
as explained in Ariinas Streikus's earlier chapter in this volume, similar
causes and effects were at work during Lithuania's 1926 slide into authori-
tarian government. Only after the fall of authoritarianism in 1998 did
Indonesia gain the freedom necessary to begin making democracy a reality.
As in earlier periods, this attempt has faced many challenges.

As in the case of Lithuanian Catholics, Indonesian Catholics have par-
ticipated in Indonesia’s struggle for democracy. A major difference between
the two, however, is that Indonesian Catholics are a very small religious
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minority. Nevertheless, the history of this participation has had a powerful
impact on both the self-understanding of Indonesian Catholics and the
strength of'the Indonesian Catholic Church. To grasp the main lines of'the
story of Catholicism and democracy in Indonesia, a sense ofthe country's

broad historical context is needed.

Historical Background

Prior to the arrival of Western colonial powers, the area currently known
as Indonesia was a vast archipelago made up of politically independent or
loosely connected feudalistic sovereignties.i Each of these sovereignties
kept its own traditions regarding politics, culture. langfhge. and beliefs. In
the sixteenth century, the Portuguese arrived as the first European colo-
nists. They came after capturing Malacca in 1511 Ed continued their
quest for spices in the eastern part of Indonesia. The islands in the cluster
were called the Spice Islands or the Moluccas.

Following Pcrtuguese. Dutch explorers arrived in the Indonesian
ports in 1395 In 1602, Dutch merchants established the Dutch East India
Cmﬂany (Vereenigde Oostindische Compagnie [VOC]). Three years later
the company defeated the Portuguese in the Moluccas and took control of
the area's spice trade. In a short time, the VOC exerted economic control
over Indonesia's commercialcenters, When the VO€ went bankrupt in
1799, control of the islands was assumed by the Dutch colonial govern-
ment. For the next 150 years, the Indonesian islands were a Dutch colony.

In March 1942, at the heightoftheir power during the SecorfgWorld
War, the Japanese army took over the Dutch East Indies. The Japanese
forces easily defeated the Dutch and absorbed all Dutch colonial posses-
sions. The Dutch colonial government fled to Australia and formed a
government-in-exile. Following the JgBanese surrender on August 15,1945,
Indonesia proclaimed independence. Instead ofreturning to the precolonial
feudal system of government, the Indonesian leaders declared that the new
nation would be a democratic republic formed of the entire former Dutch
East Indies. Sukamo became the first president. > The Indonesian leaders
declared that the neffjrepublic would be based on a commitment to five
fundamental values: belief in one God. a just and civilized humanity. the
unity of Indonesia. democracy guided by the mner wisdom of unanimity,
and social justice. They called this unifying philosophy "Pancasila."s

Despite this declaration of independence by the Indonesian people. the
Dutch government-in-exile sought to reclaim and recolonize Indonesia
after the Japanese surrender. This attempt met the fierce resistance of
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Indonesian freedom fighters. Over the next four years, a bloody conflict
waged between the Indonesians and the Dutch colonialists. On December
27. 9. the Dutch conceded defeat and officially acknowledged Indone-
sian independence.

As president of the new replnic, Sukarno was overwhelmingly popular
and revered by Indonesians. In foreign policy, the president was very criti-
cal of the developed capitalist nations of the West. In the midst of Cold
War tensions, he urged the newly independent nations of Asia and Africa
to take neutral positions toward the United Sfffles and the Soviet Union.
Soon, Sukarno's anti-capitalist rhetoric and Cold War neutrality were
viewed as a threat by anti-Communist circles in Indonesia and around the
world. The United States feared that a left-leaning Indonesia would
become an ally of the communist bloc and spread communism over Indo-
nesia and other parts of Southeast Asia.

This latter circumstance incited anti-Communist military and civilian
groups to launch a brutal anti-Communist pui§§ in 1965 with covert sup-
port from Western nalio More than half a million Indonesians were
killed during the purge. Many more were imprisoned and exiled. This
bloodbath became known as the /963 Tragedy. In its aftermath, Sukarno's
political power diminished until he was pushed from power and replaced in
1966 by military general Suharto."

Suharto's regime was authoritarian and militaristic. As an indication of
his intention to reverse Sukarno's policies, Suharto called his government
the "New Order." The name was meant to suggest that the new govern-
ment under Suharto would be better than the "old" style of President
Sukarno's rule that was considered inefficient and Communist leaning. As
it began to carry out its task of governing the country, however, the New
Order government under Suharto demonstrated undemocratic ways of
ruling the nation and was gradually subservient to the economic and politi-
cal interests of many Western governments, especially the United States ’
Pancasila remained the state ideology, but it was used mainly-as.a political
tool to suppress critical voices against the government. This is point is well
illustrated by Budi Susanto in his chapter on the role of kethoprak perfor-
mances in the process of democratization. As Pancasila became co-opted
by the powers that be, kethoprak sought to subvert this dominating ten-
dency by offering alternative means for performing social and political
democratization in the face of political totalitarianism and widespread
human rights violations.

President Suharto himsell used a variety of ruthless means to stay in
power. For him democracy was merely a formality and was never a true
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principle on which his govemment was based. With reg~rd t~ the prisi-
dential elections, for instance, there was indeed a presidential election
every fiveyears, but in each of these elections Suharto made himself as the
only presidential candidate. If there were any other potential candidates he
either would discourage or pressure that person so they would not run for
president. As a result, for thirty-two vears in every presidential election
Suharto was always "elected" president.

In the face of such a political situation religious groups-including the
Catholic ones-could not do much to change the situation for fear of
political consequences. On the eve of the 1997 presidential election, how-
ever, there were some acts of resistance against the govemment's policies
among some Indonesians, including Catholics. In a pre-Easter pastoral
letter signed by the Indonesian Bishop Conference, the bishops bravely
stated that if Catholies felt that the existing political parties were not rep-
resenting their choices and they decided not to cast a vote, they would not
commit sin," Despite such forms ofresistance. Suharto won the 1997 presi-
dential election.

Suharto's autoeratic and ruthless government came undone during the
deepening Asian economic crisis of the mid-rooos and the rising student
riots against the Suharto regime. As the economic crisis reached Indonesia
in 1997, a growing number anti-New Order movements spread, spear-
headed by university students in major cities across Indonesia. In the capi-
tal Jakarta, demonstrations against the govemment often turnedifiolent
and anumber of demonstrators were killed. By the spring of 1998 Suharto
and his New Ordeovcmmem were in a politically difficult position, and
in May of 1998 he was forced to step down.

The period of political upheavals preceding the fall of Suharto was
known as n Reformasi (Reformation). At that time, most Indonesians
(especially university students) sought to reform the country into a func-
tioning democracy with citizen participation, social and economic justice,
and elimination of government corruption. This was a period of high
expectations. Indonesians expected that with the departure ofPresident
Suharto's undemocratic and militaristic New Order government the Indo-
nesians would have more freedom and would live under true democratic
principles, including greater participation of the people in the political
affairs of the nation. They also expected that the new government would
guarantee the people's freedom of speech and the freedom of forming
public associations.

In general, the fall of Suharto was indeed followed by significant growth
of democracy in Indonesia. People had more freedom of speech and had
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greater participation in the nation's politics. Presidential elections, which
during the Suharto years were done throngh arepresentative system under
tight control of the government, were now carried out through a direct
and open election system. In each of the elections the candidates were no
longer merely one but several. The media, which used to be under a strong
control of the government, was now guaranteed freedom to publish

People were also provided freedom to form political parties and other
public associations.

At the same time, powerful anti-democratic forces continued to disrupt
the democratization process. Within a few years after the fall of President
Suharto. for example, politicians and groups that used to be the supporters
of the former leader's undemocratic system of government began to re-
emerge in the country's political scene. Golkar or Golongan Karyva—the
powerful political party thatwasused by Suharto to stay in power-gradu-
ally reassembled and grew in membership

Meanwhile, the freedom of speech and freedom of association were
often used by radical religious groups to attack religious minorities. 1N
1999, barely one year after Suharto's downfall, one such religious group
attacked another iNthe province of the Moluceas. The communal violence
that followed resulted in the deaths of thousands of people from both sides
of the conflict Similar communal violence took place between Muslim and-
Christian groups on the island of Celebes. also causing many deaths -espe..
cially among the Christians

In recent years, iNcertain areas of Indonesia, there have been attempts
to implement Sharia (Muslim) bylaws, which are a challenge to the nation's
democratic principles. At the same time, any efforts to address Indonesia's
past human rights abuses have always been blocked by former perpetrators
of the abuses and their supporters, many of whom were also supporters of
Suharto's undemocratic New Order government.?

Indonesian Religion and Catholicism

Indonesia's seventeen thousand islands contain hundreds of ethnic and
sub-ethnic communities with diverse cultural and religious traditions. For
centuries, each of these communities maintained their traditions in almost
complete isolation. The coming of religious missionaries and traders from
the West and the Middle East challenged these traditions. In the face of
this challenge, many Indonesians abandoned their traditional beliefs and
embraced the new religions. Some of this change was due to force; some
was due to the appeal ofnew religious ideas. At the same time, some people
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retained their native religions and did their best to adapt to changing
circumstances.

The first of the major [§lew" religions that came to Indonesia was Hin-
duism. This was brought by traders from India around the fourth and fifth
centuries §Bhortly thereafter, these same Indian traders and immigrants
brought Buddhism. making it the second oldest organized religion in
Indonesia. Atnearly the same time, a new group oftraders and immigrants
frofff China began introducing Confucianism to Indonesia.

Another major religion that came to the Indonesian archipelago during
the precolonial period was Islam. Like Hinduism. Islarffjwas brought by
traders from India, China, and the Middle East. The religion began to
spread rapidly in the thirteenth and fourteenth centuries s Today, Islam is
the most widely practiced religion in Indonesia. With 87 percent of the
Indonesian population declaring themselves Muslim, Indonesia is the larg-
est Muslim-majority country in the world.

Along with the arrival of frtuguese colonists in. the sixteenth century
came Catholic missionaries. One of these missionaries was Saint Francis
Xavier. a Spaniard and one of the first members ofthe Jesuit Order. Xavier
arrived in the Moluccas in 1546.9 When Xavierleft in 1547, Dominican
missionaries continued where he left off. wo _rkingon nearby islands such as
Flores. In 1574, Muslim rulers expelled the Portuguese and forcibly con-
verted or killed all Catholics in the northern parts of the Molueces.'?

Those Catholics who survived Muslim aggression in 1547, and subse-
quent years ofMuslim rule, further suffered when the Dutch East Indies
Company (VOC) took over the islands in 1605. Under VOC rule, Catholic
priests were either expelled or executed and the Catholic laity was forced
to convert to Protestantism.1l With the collapse of the VO€in r799 and
the subsequent legalization of Catholicism in the Netheffinds. Dutch
Catholic missionaries re-entered the colony.i2 On the large island of Java,
however, Catholic missionary activity did not resume until 1898. At that
time, a mission site was established in the small town of Muntilan, located
about tiffty kilometers north of Yogyakarta.13

The Muntilan mission site was led by Dutch Jesuit priest Frans van
Lith. At first, the mission “ not go well. There were few converts to
Catholicism. 14 However, in 1904 four Javanese village leaders came to van
Lith and asked fcffinstruction in the Catholic faith. Van Lith agreed and
by the end of the year the four leaders were baptized along with over 1 70
of their fellow villagers. This baptism triggered a wide interest in Catholi-
cism in Jafand other islands. By 1940, the growing number of Indonesian
Catholics had their first native bishop, Albertus Soegijapranata, SJ.
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With the Japanese defeat in World Warn andIndonesia's declaration of
independence in 1945, Catholics gradually resumed their faith-based activi-
ties. These early years ofindependence were not casy. Dutch colonists were
combating the Indonesian freedom fighters, while many Indonesians asso-
ciated Catholicism with the Dutch, as it was clear from Indonesia's history
that many missionaries who brought Catholic faith to Indonesia were
Europeans. The hatred toward the Dutch (and Europeans in general) was
often expressed by attacking both native Catholics and foreign missionaries.
Father Richardus Kardis Sandjaja, a Javanese Diocesan priest, and a Dutch
Jesuit by the name of Herman Bouwen SJ, for example, were attacked and
murdered in Muntilan by a group of Muslim youth who considered these
Catholic figures as a symbol of continuing Dutch presence in postcolonial
Indonesia. Muntilan, the town where these two Catholic figures were killed,
was significant: it was the twentieth-century "birthplace” of Roman Catholi-
cism in Java.

After the Dutch recognized Indone@@n independence on December 27,
1949, and Sukamo acqffed power, Catholics enjoyed relative freedom .
This was partly because President Sukamo kept an open mind to all reli-
gions (his parents were Muslim and Hindu). Though the regime's philoso-
phy of Pancasila encouraged belief in one God, this was alwaysunderstood
within the conxt ofIndonesia's rich religious pluralism. In fact, Sukarmno's
government officially acknowledged six religions: Hinduism, Buddhism,
Ccﬂucianism, Islam, Protestantism, and Roman Catholicism.

Good relations between Sukamo and the Catholies continued through-
out most of his presidency and the period saw rapid growth in the Catholic
population outside their usual areas of eastern Indonesia. The population
was also enhanced after the massacres of 1965 when many Indonesians
joined Christianity. mcluding the Catholic Church, to avoid being labeled
communist. is

. The situation for the Catholics in Indonesia changed when General
Suharto came to power at the end of 1965. Under Suharto. the freedom of
Roman Catholics became more limited, as the Indonesian government
began to control the number of European missionaries who could come to
Indonesia and, by government's control of religious foreign aid, intended
to support Indonesian Christian communities, including the Catholics.
Since the time of Suharto, the Catholic population has fluctuated.
According B the census on religions in Indonesia taken between 1971 and
w010, the percentage of Catholics in Indonesia between 198c and 1990
increased from 2 .98 percent to 3.58 percent of the total population.is After
1990, the percentage went down. In the 2010 census. the total number of
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Catholics was increasing, but their percentage within the \nﬁlc popula-
tion dropped to 291 percent. During the same period, the percentage of
other Christian groups rose from 6.04 percent to 6.96 percent of the total
population.

The decline in Catholic population may be due to the Catholic trend
toward smaller families and a decrease in converts to Catholicism. Public
attacks against Chinese Indonesians during the political upheavals of 1998
may be another reason. Many Chinese Indonesians are Catholic and their
departure from Indonesia during the upheavals no doubt reduced the
Catholic population in Indonesia. The fact thatCatholics in recent decades
are less nationally noticeable in Indonesia's political. economic, and social
affairs could be vet another factor. The self-perception among certain
Catholics that they are just a minority religious group-and therefore
should not rock the boat-helps make Indonesian Catholics less promi-

nent in the eyes of their fellow citizens.

Catholic Participation in the Strugglefor Democracy

In the period prior to the proclamation ofindependence, the Catholic role
in the strugdfl) for democracy was very limited. This is understandable
because the number of native Indonesian Catholies was very small and
most lived far from the center of the colonial administration iNJava. The
island of Flores, where most Catholics of the period lived, for instance, is
located in the eastern part of the Indonesian archipelago, far away from the
colonial center.

After the proclamation of independence, Catholic participation in the
democratic movement increased dramatically. Catholics like Agustinus
Adisucipto and Ignatius Slamet Rivadi actively fought and died in the
struggle to establish the Indonesian Republic.'? It was here too that strong
leadership came from Bishop Soegijapranata. "Whenthe town of Semarang
became part of the-Dutch-controlled territory, Bishop Soegijapranata
moved his office from Semfflang to Yogyakarta, the temporary capital of
Indonesia. In so doing, he demonstrated his stand against the Dutch and
his lovalty to Indonesia. "When the war of independence was over. Bishop
Soegijapranata maintained close pers@fl relations with President Sukamo.
In 1963, Sukarno recognized Bishop Soegijapranata's important role in the
struggle for independence by declaring him a national hero.

The early years of President Suharto's New Order government were
marked by active Catholic participation in politics. In the second half of
Suharto's rule, however, Catholic political activity waned. There are several

Catholics in Indonesiaand the Struggle for Democracy 95
reasons that account for this decline: Suharto's growing authoritarianism;
growing pressures from the Muslim community on religious minorities,
and a declining interest among Catholics in the political process.

In the final days before Suharto was forced to resign, a brief period of
Catholic political action occurred when large numbers of Catholic univer-
sity students joined inthe protests against the government. However, this
did not stop the overall downward trend of Catholic participation iR poli-
tics. In recent years, more and more Catholics have been retreating from
political activity just asthe Muslim community has become more politically
outspoken. An interesting comparison exists here in relation to Lithuania's
contemporary decline in Christian political participation, as noted in this
volume's earlier chapter by Nerija Putinaite. Both declines are oddly occur-
ring in post-authoritarian periods, vet the former context 1s one of height-
ened non-Christian religious activity while the latter context is one of
heightened non-Christian secular activity. As in Lithuania, fewer Indone-
sian Catholic intellectuals are following political careers. The majority of
Catholics have elected to work asnon-political writers, artists, businessper-
sons, educators, journalists, and publishers.

Sadly, this is a time when Catholic participation in Indonesian democ-
racy is sorely needed. '"While Indonesia is considered one of the world's
largest democratic nations, anti-democratic forces remain strong Many
of these forces originate from religious movements that commit violence
against religious minorilicn On February 6. 2011, for example. a group
of about fifteen hundred people (mostly young men) attacked the small
village of Cikeusik. Banten. in West Javafh the name of their religion.
Cikeusik is home to Muslims belonging to the Ahmadiyya commity.
.Government officials were absent during the event.ixs Two days later, three
churcns (one Catholic, two Protestant) were attacked by over one thou-
sand people claiming to be Muslims. Meanwhile, in the city of Bogor,
West Java. a Protestant congnalion of the Taman Yasmin Church was

xlenied the right to worship.19 A report produced by the Setara Institute-

a non-govemnment organization promoting social justice and religious
tolerance-stated that since 1009 religious-based communal violence has
been on the rise. In 2010 alone there were 216 known cases of human
rights violations against religious minorities. 20

A fewIndonesian Catholics have joined their fellow Indonesians infight-
ing against religious intolerance, but most have preferred to avoid any
direct participation in democratic politics. ThiS is an interesting develop-
ment, particularly in light of the professed Indonesian national philosophy
of Pancasila-already noted at the beginning of this chapter and more
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directly discussed in the following chapter by Paulus Wiryono on musy-
awarah. Wiryono identifies Pancasila as bringing. and holding. Indonesians
together through participatory governance, vet the contemporary situation
in Indonesia seems to problematize this vision as participation in democratic
politics becomes less and less pronounced. External pressures against such
participation, it must be noted, are strong. The dominance oflslam in every
aspect of the Indonesian society dissuades small religious minorities from
speaking out. Many Indonesian Catholics prefer to direct their ime and
energy inward, focusing on local parish life, prayer, and sacraments.

As is well known, the Roman Catholic Church isnot formally organized
as a democratic institution. It is an institution with leadership granted
from higher authorities and not from local people. Church decisions are
validated by a clerical minority, not by the lay majority. With this long-
standing structure, Catholic laypeople in Indonesia tend to look to the
clergy for direction and endorsement in taking action for democracy in
society. In the delicate social context of contemporary Indonesia, Catholic
laypeople look for encouragement and support from Church authorities
for active participation in democratic politics,

Although the Catholic population of Indonesia is less than 3 percent
and a growing number of this minority are reluctant to assume active
political roles in democratization efforts, there may be otherways for Indo-
nesian Catholics to help their nation build democracy, For' example, the
Catholic community could be served if a research facility couldbe devel-
oped to record the history of Indonesian Catholicism and strategically
discuss the best practices for community participation in Indonesian
democracy. Such a facility could include programs to inspire Indonesia's
Catholic youth and student organizations, rekindling their past enthusiasm
for democratic nation building. In addition, a research facility could assist
Indonesian ~ Catholicsffin networking with Catholic communities facing
similar challenges in other parts of the world, including the Middle East.
Africa, and Latin America.

In recent years, a growing number of young Catholic Indonesians have
been participating inthe World Youth Day. an international gathering that
is organized by the Catholic Church and iS held every two or three years in
different parts of the world. Aninternational opportumity like this should
be used by Indonesian Catholics to build networking with Catholics from
around the world and to learn from them about howto be active partici-
pants in the democratic struggles iMeach of their countries. At the same
time, the Indonesians could share their own experiences inthe struggle to
Catholics from other countries.

2
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Conclusion

There is a marked difference in Catholic political participation in Indone-
sia from the period between 1945 to the early 1980sand the period between
the mid-rosos to the present. In the earlier period, Catholics were very
active in Indonesia's struggle for democracy. Despite their minority status,
Catholics found that their Church leaders and their faith were sources of
inspiration and energy for political engagement. In the later period. the
public engagement of Indonesian Catholics has diminished. Due to exter-
nal and internal pressures, Catholics have turmed inward, focusing on spiri-
tual life and matters internal to the Catholic community, At the same time,
membership in the Catholic Church has waned.

Indonesian history suggests that the more active Catholics are in the
struggle for democracy. the greater is the growth of Catholicism in Indo-
nesia. In addition, the greater the Catholic Church grows in faithful lead-
ership and faithful members in Indonesia, the more is provided for the
growth ofa religiously plural and culturally rich democracy inIndonesia.
Learning from this lesson ofhistory it is necessary that Indonesian C~tho-
lies begin to encourage each other to get involved as much as they can in
the democratic struggle of their nation.

; NOTES
g 1. The Erm "Nusantara" is commonly used to refer to the Indonesian
chipelago prior to the Proclamation ofIndependence in 1943

2. Like many native Indonesians, Sukarno has only one name

3. Pancasila is a set of five principles agreed upon as the ideological foun-
dation of'the Indonesian Republic. See http://www.indonesianembassy.org
uk/aboutIndonesia/indonesia_factshnnl.

4. [fso often spelled "Soeharto."

3. Bradley R. Simpson, Eamomists with Guns: Authoritarian Development
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Musyawarah and Democratic Lay
@ Catholic Leadership in Indonesia:
The Ongoing Legacy oflohn Dijkstra, S,
and lkatan Petani Pancasila

Paulus Wiryono Priyotamtama, SJ

The posteolonial Indonesian farmers organization Ikatan Petani Pancasila
was founded in 1954 by the Jesuit priest John Baptista Dijkstra, SI1 From
this organization was born Bina Swadaya, a rural community development
institution  which became the largest NGO in Indonesia. The key figure in
the development of Bina Swadava was Bambang Ismawan.! Since their
respective  beginnings, Ikatan Petani Pancasila and Bina Swadaya have
trained lay Catholics to build democratic processes and structures into
social movements under the inspiration of the philosophy of musyliWarah
(mutual dialogue}. In order to develop along-term strategy of Catholic lay
formation in democratic leadership, it is important to understand  what
musyawarah meant for the founders of Ikatan Petani Pancasila and Bina
Swadaya and how it might be communicated today.

Mwyawa~ah and Local Democracy in Indonesia

Musyawarah (also called tradisi berembugor rembug) is a traditional  Indone-
sian system of mutual dialogue, consultation, deliberation, and decision-
making based on consensus. * The word originates from the Arabic word

99

---~-H




Democracy, Culture, Catholicism: Voices from Continents

ORIGINALITY REPORT

30.. 14, 3, 214

SIMILARITY INDEX INTERNET SOURCES PUBLICATIONS STUDENT PAPERS

PRIMARY SOURCES

Submitted to Universitas Sanata Dharma 1 60/
(0]

Student Paper

.

www.oupcanada.com 60/
(0]

Internet Source

E)

muse.jhu.edu 3
%

Internet Source

e

fordhamp.nextmp.net 1 o
0

Internet Source

=

www.questia.com 1 Y
(0]

Internet Source

El

Submitted to Harriton High School
Student Paper g < 1 0/()




www.ucalgary.ca <1 o
(0]

Internet Source

IRVING, DAVID R. M.. "The Genevan Psalter in Eighteenth- <1 o
Century Indonesia and Sri Lanka", Eighteenth-Century Music, °
2014.
Publication
www.combinedacademic.co.uk <1 .
Internet Source /0
Abidin Kusno. "The Reality of One-Which-is-Two"™—Mosque <1 o
Battles and other Stories", Journal of Architectural Education, °
2013
Publication
www.everything-zulu.com

Internet Sourcey g < 1 %
en.m.wikipedia.or

Internet Sourcep g < 1 %
eprints.ums.ac.id

IntEa)rnet Source < 1 %




Submitted to Australian College of Theology

Student Paper

<1%

fordhampress.com

Internet Source

<1%

Exclude quotes Off Exclude matches

Exclude bibliography Off

Off



	06a.receipt_Democracy, Culture, Catholicism_ Voices from Continents.pdf (p.1)
	06b.Democracy, Culture, Catholicism_ Voices from Continents.pdf (p.2-16)

