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EDITORIAL

HISTORIA VITAE kali ini menghadirkan lima artikel ilmiah
dengan tema yang cukup beragam. Dua tulisan pertama sebagai pembuka
fokus pada persoalan pluralisme sebagai kenyataan yang tidak bisa
dipungkiri telah menjadi bagian dalam dinamika perjalanan sejarah
bangsa Indonesia. Joko Wicoyo menulis The Role of Interfaith
Dialogues in Indonesian Pluralistic Society, sedangkan Amin Bendar
memaparkan tulisan berjudul Aspek Pluralitas dalam Al-Shahi’fah:
Suatu Fakta Sejarah Dasar Inspirasi Pembuatan Konstitusi Modern.

Tulisan berikutnya dari dua orang dosen senior yang begitu
produktif. Pertama, A. Kardiyat Wiharyanto dengan tema budaya
berjudul Keris Membawa Pesan Moral. Kedua, Sutarjo Adisusilo, JR
yang mengangkat tema sejarah Eropa dengan judul Feodalisme dan
Geraja Katolik Abad Tengah. Pungkasan disajikan tulisan dari
Bonaventura berjudul Jenderal Hoegeng Iman Santoso: Kepala
Kepolisian Republik Indonesia 1968-1971. Tulisan ini merupakan
tugas akhirnya dengan pembimbing Anton Haryono.

Akhir kata, selamat membaca dan terus berkarya.

Redaksi
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THE ROLE OF INTERFAITH DIALOGUES
IN INDONESIAN PLURALISTIC SOCIETY

Joko Wicoyo
Ph.D. Candidate of Indonesian Consortium for Religious Studies (ICRS)
Universitas Gadjah Mada Graduate School Yogyakarta

ABSTRACT

Religion plays a major role in life in Indonesia. It is
stated in the first principle of the state ideology, Pancasila:
"belief in the one and only God". A number of different
religions are practiced in Indonesia and their collective
influence on the country's political, economical and cultural
life is significant. The Indonesian Constitution states "every
person shall be free to choose and to practice the religion of
his/her choice" and "guarantees all persons the freedom of
worship, each according to his/her own religion or belief".
The government, however, officially only recognizes six
religions, namely Islam, Protestantism, Catholicism,
Hinduism, Buddhism and Confucianism. With many different
religions practiced in Indonesia, conflicts between believers
are often unavoidable. Moreover, Indonesia's political
leadership has played an important role in the relations
between groups, both positively and negatively, which has
caused a number of conflicts in the some regions of this
country that has been portrayed by many as a country of
tolerance and people of different religion background live
next to each other peacefully. Nevertheless during the course
of Indonesian history we heard or even experienced some
unpleasant events involving religious people. This logically
implies that dialogues between people of different religions,
either to maintain harmony or to overcome conflicts is
imperative.

Keywords: interfaith dialogues, pluralistic society, Indonesia.
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INTRODUCTION

Indonesia cannot run away from the problems of religion, violence
and diversity as an abstract, universal discourse about human rights.
What happened in Maluku, Poso, Ambon, Sampang Madura Island the
last fifteen years proves that Indonesia faces in negotiating religious
pluralism within a unique national and global context. The problem that
is faced by Indonesia is not how to construct an ideal political
relationship between different religious and cultural groups, but rather
how to negotiate identity within the messy reality that continually
emerges from a history of oppression and suffering.

Building peace, combating poverty and despair, and protecting
freedom and human rights are not only moral imperatives; they are wise
national priorities. Given its enormous power and influence in world
affairs, groups of interfaith dialogue have a special responsibility to
ensure the sacred duties to create peaceful life in a civilized society.
“Faith" is an authentic expression of a correlation between conviction and
the real world, which is tightly interconnected with everyday life
experience. Therefore, faith can be brought down from its sacred realm
and be discussed openly and freely. "Faith" as the essence of any
religion, encourages people toward a dialogue with the other as an
individual, and not as an institution. A "dialogue" is not meant to
undermine differences, but a step undertaken in an effort to establish
communication as well as an expression of readiness to listen to other
people's view, to mutually respect one another and above all to be open to
the views, or faiths other than one's own. By doing this, we will have
secured, sure and peaceful life in a pluralistic society.

THE TERM OF INTERFAITH DIALOGUE

The terms interfaith or interfaith dialogues refer to cooperative and
positive interaction between people of different religious traditions (i.e.,
"faiths") and spiritual or humanistic beliefs, at both the individual and
institutional level with the aim of deriving a common ground in belief
through a concentration on similarities between faiths, understanding of
values, and commitment to the world. It is distinct from syncretism or
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alternative religion, in that dialogue often involves promoting
understanding between different religions to increase acceptance of
others, rather than to synthesize new beliefs (The Morning Buzz, 2014).
Inter-religious dialogue is difficult to practice if the partners adopt a
position of particularism, if they only care about the concerns of their
own group, but is favored by the opposite attitude of universalism, where
care is taken for the concerns of others. Interfaith dialogue is easier if a
religion's adherents have some form of inclusivity, the belief that people
in other religions may also have a way to salvation, even though the
fullness of salvation can be achieved only in one’s own religion.
Conversely, believers with an exclusivist mindset will rather tend to
proselytize followers of other religions, than seek an open-ended
dialogue with them. In order to achieve an equal communicative inter
religious dialogue, the participants should have an inclusive concept of
inter religious dialogue.

Inter religious dialogue operates in three areas: the practical, where
we collaborate to help humanity; the depth or "spiritual" dimension
where we attempt to experience the partner's religion or ideology "from
within"; the cognitive, where we seek understanding and truth. Inter
religious dialogue also has three phases. In the first phase we unlearn
misinformation about each other and begin to know each other as we
truly are. In phase two we begin to discern values in the partner's
tradition and wish to appropriate them into our own tradition. If we are
serious, persistent, and sensitive enough in the dialogue, we may at times
enter into phase three (Leonard Swidler, 1990).

Throughout the world there are local, regional and international
interfaith initiatives; many are formally or informally linked and
constitute larger networks or federations. The often quoted "There will be
no peace among the nations without peace among the religions. There
will be no peace among the religions without dialogue among the
religions" was formulated by Dr Hans Kiing, a Professor of Ecumenical
Theology and President of the Foundation for a Global Ethic.
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INTERFAITH DIALOGUE AS A METHOD OF ENCOURAGING
PEACEFUL LIFE

The history of interfaith dialogue is as ancient as the religions since

men and women when are not at war with their neighbors. They have
always made an effort to understand them. They believe that having
dialogues is a means of understanding each other and becoming a good
strategy for minimizing the conflict. History records many examples of
interfaith initiatives and dialogue throughout the ages.

1.

Interfaith dialogue and action have taken place for many centuries.
The Emperor Akbar the Great for example, encouraged tolerance in
Mughal India, a diverse nation with people of various faith
backgrounds, including Islam, Hinduism, Sikhism, and Christianity.
Muslim Spain is an additional historical example of great religious
pluralism.
Another example of historical coexistence between people of
different faiths has been in the Balkans under the administration of
the Ottoman Turks from 15th to 19th centuries. Catholic and
Orthodox Christians as well as Muslims, Jews and Sufis have
dwelled in harmony for hundreds of years in this region (despite
some small incidents). Recently, the region is shaky and very
sensitive. Especially following the dissolution of former Yugoslavia,
ethnic and religious wars have been waged, massacres and other
horrors have been recorded in the last decade in 1990's. The UN
peacekeeping forces are in that region to ensure the safety of the
general population against attacks.

Early 20th Century - dialogue started to take place between the

Abrahamic faiths - Christianity, Judaism, Islam and Bahd'i:

a. The 1960s - Interfaith movement gathered interest.

b. 1965 - the Roman Catholic Church issued the Vatican II
document Nostra Aetate, instituting major policy changes in the
Catholic Church's policy towards non-Christian religions.

c. Late 1960s Interfaith groups joined around Civil Rights issues
for African-Americans and later were often vocal in their
opposition to the Vietnam War.
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July 2008 - Historic Interfaith dialogue initiated by King
Abdullah of Saudi Arabia to solve world problems through
concord and not conflict. The conference attended by religious
leaders of different faiths like Christianity, Judaism, Buddhism,
Hinduism, Taoism etc was hosted by King Juan Carlos of Spain
in Madrid (Universal House of Justice, 2002)

January 2009, at Gujarat’s Mahuva, the Dalai Lama inaugurated
an interfaith "World Religions-Dialogue and Symphony"
conference convened by Hindu preacher Morari Bapu from
January 6 to 11th 2009. This conference explore “ways and
means to deal with the discord among major religions”,
according to Morari Bapu. Participants include Prof. Samdhong
Rinpoche, Prime Minister of the Tibetan Government-in-Exile
on Buddhism, Diwan Saiyad Zainul Abedin Ali Sahib (Ajmer
Sharif) on Islam, Dr. Prabalkant Dutt on non-Catholic
Christianity, Swami Jayendra Saraswathi on Hinduism and
Dastur Dr. Peshtan Hormazadiar Mirza on Zoroastrian (Ibid)
July 2009, Vancouver School of Theology opened Iona Pacific:
Inter-Religious Centre for Social Action, Research, and
Contemplative Practice under the leadership of Principal and
Dean, Dr. Wendy Fletcher, and Director, Rabbi Dr. Robert
Daum.

Traditional Christian doctrine is Christocentric, meaning that
Christ is held to be the sole full and true revelation of the will of
God for humanity. In a Christocentric view, the elements of
truth in other religions are understood in relation to the fullness
of truth found in Christ. God is nevertheless understood to be
free of human constructions. Therefore, God Holy Spirit is
understood as the power who guides non-Christians in their
search for truth, which is held to be a search for the mind of
Christ, even if "anonymously," in the phrase of Catholic
theologian Karl Rahner. For those who support this view, an
anonymous Christian belongs to Christ now and forever and
leads a life fit for Jesus' commandment to love, even though she
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never explicitly understands the meaning of her life in Christian
terms.

While the conciliar document Nostra Aetate has fostered
widespread dialogue, the declaration Dominus Iesus
nevertheless reaffirms the centrality of the person of Jesus Christ
in the spiritual and cultural identity of Christians, rejecting
various forms of syncretism (Pastoral Constitution on the
Church in the Mordern World/ "Gaudium et Spes", No. 90).
Pope John Paul II was a major advocate of interfaith dialogue,
promoting meetings in Assisi in the 1980s. Pope Benedict XVI
has taken a more moderate and cautious approach, stressing the
need for intercultural dialogue, but reasserting Christian
theological identity in the revelation of Jesus of Nazareth in a
book published with Marcello Pera in 2004 (Apostolic
Constitution "Pastor Bonus". art. 142 ).

For traditional Christian doctrine, the value of inter-religious
dialogue is confined to acts of love and understanding toward
others either as anonymous Christians or as potential converts.
In mainline liberal Protestant traditions, however, as well as in
the emerging church, these doctrinal constraints have largely
been cast off. Many theologians, pastors, and lay people from
these traditions do not hold to uniquely Christocentric
understandings of how God was in Christ. They engage deeply
in interfaith dialogue as learners, not converters, and desire to
celebrate as fully as possible the many paths to God.

Much focus in Christian interfaith dialogue has been put on
Christian-Jewish reconciliation. Reconciliation has been
successful on many levels, but has been somewhat complicated
by the Arab-Israeli conflict in the Middle East, where a
significant minority of Arabs are Christian.

INTER-RELIGIOUS CONFLICT IN INDONESIA
Inter-religious conflicts have occurred in Indonesia. In the New
Order era, former president Suharto proposed the Anti-Chinese law
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